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The Cities of Kumme, Kummanna 
and their God TeSSub / TeiSeba 


Armen Petrosyan 


Armenian cam and Gk. koun ‘tress, braid’ are, most probably, 
early borrowings from North-Eastern Caucasian. Kummi, 
Kummiya, Kummanni, Kummaha, the names of the centers of 
the Hurro-Urartian thunder god TeSSub / TeiSeba may be 
derived from the Hurro-Urartian cognate of this North-East 
Caucasian stem. The myths of Teššub / Teiseba are developed 
under Indo-European influence and this theonym could have 
been borrowed from an Indo-European language. The Greek 
Theseus would represent a borrowing from Hurro-Urartian or 
its Indo-European source. 


Armenian cam, Greek 


Koun, according to S.L. Nikolaev, is derived from the 
North-East Caucasian *q'q'amhà ‘long hair, mane.’ Among the 
adduced words, the following are suggestive: Lak q’ama ‘mane’, 
Rutulian q 'am- c 'alij ‘tress’, Tsakhur q 2m- ¢’ele ‘id’, Archi q'am 
‘curl, tress, mane’ (Nikolaev 1985:69-70). The Armenian and 
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Greek words seem unseparable from these. Hurro-Urartian is 
frequently considered one of the branches of North-Eastern 
Caucasian, and it also could have a similar word for ‘hair / tress’. 


Kumme and Kummanni 

From the Hurrian, Hittite, Assyrian, and Urartian sources, 
several names of cities are known formed with the component 
kum- associated with the cult of the thunder god. The cities of 
Kumme, (Urartian Qumenu) and Kummanni / Kummanna were the 
centers of worship of the Hurrian thunder god Teššub and his 
Urartian counterpart Teiseba. The first was situated in the extreme 
south of the Armenian Highland, in the area of Mt. Corduene 
(Turk. Cudi dagi), and the second in Cappadocia. Kumme and 
Kummanni were the centers of cult of not only Teššub but also of 
his wife (the goddess Hebat) (see, e.g., Goetze 1940:6, n.22; 
Laroche 1976-77:154; Haas 1994:580; Zinger 1996:34). The city 
of Kummaha of Hittite sources, to the west of the Armenian 
Highland, was also known as the significant center of the local 
thunder god represented ideographically as PU (KUB XXXVIII 
12), who was included in the state pantheon of the Hittite empire. 
Kummaha is identified with Kamax of Armenian sources (Turk. 
Kemah),' the cult center of the supreme god Zeus-Aramazd (< 
Iran. Ahura-Mazda), who is mentioned as “thunderous” 
(Khorenatsi 2.86). 

TesSub was the son of Kumarbi, who was also the father of the 
stone monster Ullikummi, arch-adversary of Teššub. Those names 
also allude to the association of Teššub with the cuneiform element 
kum-. 





' For Kummaha and its cult, see Kosyan (2002:225-226), with literature; 
Petrosyan (2006). The identification of Kummaha with Kamax in not disputed. 

? For the English translation of Khorenatsi, see Thomson (1978); for the image 
of Aramazd, as the heir of the TeSSub of Kummaha, Petrosyan (2006; 
2007:178ff.). 
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In a later period Kummanna / Kummanni was known as 
Comana Cappadociae! (in cuneiform writing the phoneme o is 
rendered as u, thus the real sounding of the cuneiform kum- was 
/kom-/). The Cappadocian and the Pontic Comanas were famous 
for the cult of Artemis Tauropolos (Strabo XII.2.3; XII.32, 36). 

Artemis’ epithet TaupotroAos is associated with the word 
Tatipos ‘bull’ (probably: ‘drown by bulls’, subsequently 
reinterpreted as being ‘worshipped by the Taurians of Crimea’). 
The bull was the zoomorphic symbol of all the thunder gods of the 
region, and among them, of Teššub.* Accordingly, Teššub’s wife 
was represented as a cow (Diakonoff 1981:83). Plutarch (Lucullus, 
24) narrates that when Lucullus was entering Greater Armenia, the 
cows prepared for sacrifice were freely grazing on the eastern bank 
of the Euphrates: they were devoted to Artemis, i.e., Anahit, whom 
the locals held in the highest esteem among all deities. 

Procopius (De bello Gothico IV.5) and Eustathius (Comment. 
ad Dionys. 694) call Comana xpvon ‘golden’. This epithet is an 
important characteristic of the goddess and her cult. Anahit's statue 
was golden, and she was called oskemayr ‘golden-mother’, oskecin 
*golden-born', and oskehat ‘golden-built’ (Agat'angelos 786, 809). 

According to Strabo (XII.2.3), the sacred rites of Comana 
Cappadociae performed in honor of Artemis were introduced by 
Orestes and Iphigeneia when they came there from Tauric Scythia. 
Here they deposited the tresses of mourning, from which the city 
had the name of Comana (cf. Gk. kóun). 

According to Procopius of Caesaria (De bello Persico, 1.17. 
De bello Gothico, 4.5), Orestes and Iphigeneia abducted the statue 
of Artemis from her temple of the land Celesene, in Tauric 
Armenia, i.e., Akilisene, Arm. province of Ekeleac' in the 





? See, e.g., Goetze (1940:5-6); Del Monte and Tischler (1978:221); cf. 
Casabonne (2009), where the equation Kummanna-Comana is unconvincingly 
disputed. 

^In many Indo-European (Greek, Latin, Slavic, etc.) traditions, too, the bull was 
related to the thunder god; this was perhaps peculiar to the Indo-European 
mythology as well (see MNM 1:203). 
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headwaters of Euphrates, the center of the cult of Artemis-Anahit 
(< Iran. Anahita), the great goddess of Armenia (Turk. Erzincan, 
neighbored with Kamax, the center of Aramazd, while Anahit 
herself was regarded as the daughter or wife of Aramazd).° 
Orestes contracts some disease, and the oracle tells him that his 
trouble will not abate until he builds a temple to Artemis in a spot 
such as the one of Celesene. There he should cut off his hair and 
name the city after it. Orestes at first builds a city in Pontus, but 
could not to recover from sickness. He founds a place in 
Cappadocia very similar to that of (Armenian) Taurus and builds 
Comana Cappadociae, where he cuts off his hair and thus escaped 
from his affliction. Procopius writes that the Armenians insist that 
the temple of Artemis from where Orestes abducted the statue of 
Artemis was situated not in the Tauric Scythia, but in their country, 
in the land of Celesene. He had been many times in Comana 
Cappadociae, which, indeed, recalls the landscape of the cult 
center of the Armenian goddess: the local Taurus resembles the 
Taurus of Armenia and the river Sarus is similar to the Euphrates 
there. Thus, one may assume that the Artemis of Comana was 
identical with the Armenian Artemis-Anahit, wife / daughter of 
Aramazd, and moreover, the cults of those gods were derived from 
those of Teššub and his wife. 

There are several etymologies of the names Kumme/ 
Kummanni. Below I present my interpretation. 

The formal drawback of Strabo’s and Procopius’ etymologies 
is that the ancient local toponym is associated with the heroes of 
Greek mythology and is derived from a Greek word. Nevertheless, 
Comana could have been associated with a word similar to Greek 
kóun in an ancient local language. The legend of its foundation 





? For Anahit, in this context, see Petrosyan (2007:179-180). 

ĉ Neumann (1961:30-31) (cf. Hitt. kammara- ‘fume , cloud, darkness, shade’); 
Ivanov (1982:158-159) (cf. Luw. pl. kumaha ‘sacred’); Toporov (1985:154ff., 
159-160, n.30-35) (cf. Hitt. kammara-, PIE *kem- or *k'em-); Astour (1987:28) 
(cf. Akkad. kummu ‘cella, sanctuary’); Wilhelm (1994) (cf. Hurr. kumdi 
‘tower’?). For the consideration of those interpretations, see Petrosyan (2004); 
Petrosyan (2006:59ff.). 
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should have been associated with the local deities who, as in many 
other cases, in the period of Hellenism were identified with the 
figures of Greek mythology. 

In Syria, one of the main regions of the Hurrians, Teššub was 
identified with the West Semitic Baal. TeSSub-Baal was frequently 
depicted with a long tress (see, e.g., Klengel 1967:Taf. 33; Dijkstra 
1991:138ff.), and those toponyms, indeed, could have been 
associated with the myths and rites associated with hair and tress. 
Notably, according to a widespread conception, the cutting of hair 
can initiate rain, hailstorm, and lightening (Fraser 1989:279ff.), 
i.e., the legend of Comana could have been based in an ancient 
myth of the thunderous Te&sub. 

After the fall the Hurrian and Hittite states, the cult of Teššub 
survived in the south of the Armenian Highland, the land of Subria 
and its neighbor areas. The names of the majority of the kings of 
this region, attested to in the late Assyrian sources of the 11th-7th 
centuries, contain the name of Te&&ub: Ligi-Te&sub, Serpi-Te&&ub, 
Kali-Tex&ub, Kili-Te’Sub, and Šadi-Teššub (Gelb 1944:82-83; 
Diakonoff 1968:124, 228, n.99; Hmayakyan 1990:43; Wilhelm 
1992:76). Teššub would have been the supreme god of those lands, 
where he was worshipped with the “great lady.” 

The land Subria included the mountainous Sasun region and 
the Mus valley, the Armenian province of Taron (ancient Taron, 
Tarawn) (Arutyunyan 1975:210-211, 248-249). Before the 
adoption of Christianity, the Mus valley was the cult center of the 
warrior god Vahagn (« Iran. Verethraghna / *Varhragna), who, 
according to scholars, assumed the traits of the local Teššub (see, 
e.g. Russell 1987:213, 362-363; Diakonoff 1990: 211, n.48, 224, n. 
78; Hmayakyan 1990:117-118, n.183; Petrosyan 2007b:181-182). 
Here Vahagn was worshipped in a joint temple complex with his 
lover Asthk (Arm. ‘little star, Venus’) and mother goddess Anahit. 
The Christian heir of Vahagn's character was John the Baptist 
called St. Karapet ‘Precursor’, whose church was erected near the 
destroyed temple of Vahagn. On the other hand, according to the 
“History of Taron" of Yovhan Mamikonean, the sanctuary of a 
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pagan deity, Gisané was situated in this locality. Karapet, Gisane 
and his followers are represented as gisavor ‘having tress’. The 
name of Gisané itself is derived from the word ges ‘tress’ (< 
Iran.), while St. Karapet is presented as an ayr mi gisavor ond 
amps orotac ‘eal “a tressed man in the thundering clouds.” 

The Mus-Sasun region was the center of the epic tradition of 
Armenia. In the epic “Daredevils of Sasun” the founder of the epic 
dynasty Sanasar, who acquires a lightning sword and slays the 
dragon, would represent the epicized figure of the local thunder 
god, i.e., Teššub of Subria.? Significantly, the mother of Sanasar 
whose name means ‘lightning’ and who “dances in the clouds" on 
horseback during thunderstorms (Abeghian 1975:70ff.; 
Ghapantsyan 1956:295ff.) also would represent a thunder goddess 
(Petrosyan 2002:4). The name of Sanasar's wife who, probably, 
would represent the epic version of the wife of Teššub, is Deljun 
cam ‘Yellow tress’ or K ‘arsun čiwł cam ‘Forty branches of 
tresses’. 

Mt. K'ark'e, on which the monastery of St. Karapet was 
situated, was called MSo cam ‘Tress of Muš’ (Abeghian 1966:299). 
The explanation of this toponym is found in an early version of the 
“Daredevils of Sasun,” retold by an Arab historian of the 12th 
century (Pseudo-Vakidi). The son of Sanasar Mus loves the 
daughter of the king Taron (these heroes are the eponyms of Sasun, 





7 For an English translation of Yovhann Mamikonean, see Avdoyan (1993) (esp. 
pp. 134, 225, with approximate translation of gisawor as ‘having long hair’). For 
a detailed consideration of those traditions, see Harutyunyan (2000:121ff.) 
(where the tresses are considered in the context of the rites of initiation); see also 
A. Petrosyan (2001:39ff.); H. Petrosyan (2001:79ff.). In Indo-European context, 
the figure of Vahagn / St. Karapet, the leader of Armenian warriors, best 
corresponds with the Indian god of storm and lightning Rudra, leader of the 
warrior band of the Rudras / Maruts, who is mentioned as the god with *braided 
hair’ (kapardine, RV 1.114.1, 5). 

* For Sanasar, as the epicized version of the thunder god, see Abeghian 
(1966:414ff.; 1975:72-73); as the heir of the Teššub of Subria: Petrosyan 
(2002:20-21, 50-51, 64-65). 
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Muš and Taron).” Taron is a courageous young lady who fights 
with her suitors and overcomes them. Thus she overcomes Mus 
and cuts his tress.'” According to M. Abeghian's analysis, Mu and 
Taron represent the early figures of the protogonist of the 
“Daredevils of Sasun” David (another hypostasis of the thunder 
god) and his wife. The heroes Mus and Taron do not occur in the 
new variants of the epic recorded in the 19th and 20th centuries. 
The echo of the lost legend of Mus and Taron survived only in the 
toponym ‘Tress of Muš’ (the toponyms frequently present the 
earliest layers of the language). According to the logic of the 
legend, the duel of Mus and Taron would have been occurred on 
Mt. K'ark'e. 

On this basis, the element kum- in the considered cuneiform 
toponyms (real sounding: kom-) may be interpreted as the Hurrian 
word for ‘tress’. The double -mm- in those names is derived, 
probably, from the Hurrian suffix -mi, -mmi, which usually does 
not change the meaning of the word." 


Hurro-Urartian Teššub / TeiSeba, Greek Onoevs 


The name of TeSSub is attested since the 3rd millennium BC, 
but he became the principal god of the Hurrians, probably, later, in 
the first half of the 2nd millennium BC. Tessub, as a widespread 
component of Hurrian theophoric personal names is not traced 
above the 15th-14th centuries BC (see Gelb 1944:115; Wilhelm 
1992:88-89; Schwemer 2001:445). 

This god is usually regarded as of Hurrian origin, and the 
theophoric names with his name are considered to be indicative of 
their Hurrian origin. However, Teššub does not have an acceptable 





? Notably, the toponym Tarawn could be associated with the name of the Hattic 
thunder god Taru, Hittite Tarawa (see Harutyunyan 2000:111; Petrosyan 
2002:144ff.). 

? For the Armenian translation and consideration of this chapter of Pseudo- 
Vakidi, see Ter-Ghevondyan (1978). 

! For this suffix, cf., e.g., Urart. pura = Hurr. purame / purammi ‘slave’. 
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Hurrian etymology."^ I. Gelb thinks that his name could have been 
borrowed from a pre-Hurrian language (Gelb 1944:30, 55, n.50, 
106-107), and E. Laroche considers the ideology of TeSSub as 
foreign to the Hurrians (Laroche 1976:96ff.). The name of the wife 
of TeSSub Hebat (Hibat, Hapatu, Hiba, Hipa), obviously, is not 
Hurrian.” The name of the famous adversary of Te&&ub Ullikummi 
is frequently regarded as Hurrian, yet the Hurrian interpretation of 
this name, most probably, is a “folk etymology” (Laroche 1976- 
77:279). 

Teššub-Baal like the other ancient Near-Eastern weather gods, 
was armed with an axe/hammer, or double axe, labrys.'* Because 
of its holding an axe/hammer a statuette from Karmir Blur is 
identified with Teiseba (Piotrovskij 1944:277, 279; Hmayakayan 
1990:42 and table 14). The figure of TesSub, it may be said, is very 
close to the Indo-European thunder god. The attribute of the 
Germanic, Baltic, and Slavic thunder gods is the axe/hammer, 
which is directly comparable with the axe of Teššub (cf. also the 
vajra of the Indian thunder god Indra). Notably, the axe would 
represent the weapon of the North Caucasian thunder gods as well 
(Seferbekov 2005:77). The Indo-European thunder god strikes the 
mountains/rocks and slays the serpent, while Teššub defeats the 
continuously growing stone monster Ullikummi." Moreover, this 
name is reminiscent of the name *wel- of the adversary of the 
Indo-European thunder god, reconstructed by Ivanov and Toporov 
(Petrosyan 2002:82). 

Thus, there is a probability that the name of Teššub is of Indo- 
European origin. In the light of TeSSub’s pronounced association 





? For the interpretations of TesSub's name, see Schwemer (2001:444-445; Anm. 
3698). 

P For this name, see especially Archi (1998:42). 

14 For the double axe or hammer, as the weapon of ancient Near Eastern thunder 
/ storm gods, see Diakonoff (1990:142). 

? For the Indo-European thunder god myth (“basic myth"), see Ivanov and 
Toporov (1974); Gamkrelidze and Ivanov (1984:614-615); for the consideration 
of the myth of Ullikummi in this context, see Toporov (1983:123, n.101). 
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with the axe, his name may be compared with PIE *feks- ‘axe’, ‘to 
weave, fabricate, especially with an axe’, cf. Av. tasa-, OHG dehsa 
‘axe’, Arm. (dialect) t ‘esi(k) ‘spindle’! (for this development, cf. 
OHG dehsa ‘axe’ and MHG déhse ‘spindle’). *Teks characterizes 
also the cosmogonic action of the god creator, who, in the context 
of the thunder god myth, is to be identified with the thunder god. 
In this connection the epithet of the Hayasan “thunder god 
(ideogram PU) taksanna-" (KUB XXVI, 39, IV, 32) is suggestive. 
It was long ago etymologized from *feks-, cf. Hitt. takš- ‘make,’ 
Ind. takSan- ‘carpenter’, Av. taan- ‘creator,’ etc.'’ If this is the 
case, the Indo-European *teks- would have been associated with 
the thunder god in two different traditions of the Armenian 
Highland (Teššub and PU takSanna- would represent the 
reflections of *teks- in two different Indo-European languages). 
For the ending of Teššub / Teiseba, cf. PIE *A;ep-/* h;op- ‘take, 
seize’, with a change p > b (characteristic for Hurrian in this 
position), and the suffix -a characteristic for the Urartian 
theonyms. Thus, Teššub / TeiSeba may be interpreted as ‘axe 
wielder' cf. the distinctive epithets of Indra the ‘vajra wielder:' 
vajrapani, vajrabahu, vajradhara, vajrahasta, etc. 

The name of the Urartian Teišeba is to be read T'eis/Seb/wa.'? 
Two variants of this theonym seem to have been preserved in the 
traditional refrains T‘asieb, hay T‘aSieb “T‘a8ieb, hey T‘a8ieb’ and 
T‘esib, T'eXib, T‘eSib, naye *T'esib, T'esib, T'esib, look!’ of the 
folklore songs of the Armenians of the Mu&-Sasun region” (for the 





1 For the etymology of Arm. t‘exi(k), see Martirosyan (2010:285-286). 

V Djahukian (1964:55). For alternative Indo-European etymologies of Theseus, 
see Iailenko (1990:228-229), with references. 

!8 For this suffix, see Khachikyan (1985:58). 

P? In Urarto-Armenian lexical and onomastical correspondences Urart. t = t 
s/s, b = b/w, see, e.g., Djahukian (1987:430-431). 

? For the first refrain, see Ishkhanyan (1988:46); the second one was recorded 
by the late R. Khachatryan in the village of Irind in Armenia (R. Khachatryan's 
fund at the Institute of Archaeology and Ethnography in Yerevan, No. FRI: 
3848). For the survival of the ancient Hurrian and other theonyms in the refrains 


hoy 
)5$— 
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element t ‘eš-, cf. Arm. t'esi ‘spindle’; for -ei- before š, cf. Arm. ex 
lei&/ ‘donkey’ < *ekwo- ‘horse’). This theonym is comparable with 
the Greek Theseus, which does not have an accepted etymology 
(cf. especially the probable Urartian variant T^eis/fewa).?! Theseus 
seems also to be associated with the axe. His famous adventure 
occurred in the labyrinth, cf. the etymological relation of this word 
and labrys. The name of the Amazonian Hippolyte (cf. hippos 
‘horse’), wife of Theseus, seems to be a folk-etymological re- 
interpretation of Hebat / Hipa, wife of Teššub. Notably, Theseus 
sacrificed some of his hair in Delphi to Apollo and that kind of 
tonsure was called Ononís after him (Plut. Thes. 5).? 

In the myths, various possible associations of the names of 
heroes can be reflected. Thus the name of Teššub may be 
considered in connection of *teks- ‘to weave’ as well (cf. Arm. 
hiws ‘tress’ and hiwsem ‘to weave’). Ariadne’s clew in the myth 
of Theseus may also be considered in this context. 

The myths and heroes of the Minoan cycle are associated with 
the Levant. Zeus abducted the Phoenician princess Europa in the 
form of a bull and carried her to Crete. Their son King Minos 
required Athenian youths and maidens be sent to be devoured in 
the labyrinth by the “part man and part bull” Cretan monster, the 
Minotaur. The latter may be regarded as the re-interpreted version 
of the West Semitic counterpart of TeSSub, Baal, who was called 
“bull” and to whom the human sacrifices were made (Jeremiah 
19.4-6). The combat myth of Teseus and Minotaur seems to be an 
echo of the times when the Hurro-Urartians appeared in Syria and 





of the Armenian and Georgian songs, see Kapantsyan (1956:295ff.); Petrosyan 
(2006:57-58); Svanidze (1937). 

?! For this interpretation of the name of Theseus, see Petrosyan (2002:48ff.). 

? Notably, there is a characteristic relationship between the myths of Kumarbi 
and Poseidon, the genitors of Teššub and Theseus. In the “Song of Ullikummi” 
Kumarbi impregnates a great rock which bears the stone monster Ullikummi, 
principal adversary of Teššub. Similarly, in a Greek myth, Poseidon impregnates 
a rock which bears the first horse (Scholia to Lycophron 766; Scholia to Pindar 
Pyth. 4, 246; cited by Nagy 1990:232). 
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adjacent regions populated by the West Semites. This is 
comparable with the Armenian myths of Hayk and Aram, epicized 
thunder gods, Armenian doubles of TeS8ub, who kill their 
Babelonian and Syrian counterparts Bel and BarSam (i.e., 
Babelonian Bél-Marduk and Syrian Baal Samin), respectively 
(Petrosyan 2002:46 ff., 57-58; 2007a:299; 2009:160-161).? 
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